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“An Opportunity to Imagine Another World”: 


An Ethnographic Report on Platohedro’s Principles of Buen Vivir 


Introduction: Alliances and 
Collective Reflections 





During the Covid-19 pandemic, 
Placohedro, an arc and social 
activism collective in Medellin, 
Colombia, and their Friends 

and allies across Latin 

America, embarked on a journey 
toire magine ila [USI Vinin 
(Good Living) as a set of 
principles that can inspire and 
drive political practices of 
commoning. This report reflects 
on the context, practices, and 
outcomes of this exercise. It 
does so by drawing from, a) a 
content analysis of the textual 
work produced by Platohedro for 
the Power to the Commons! project 
and, b) a follow-up interview 
with three members of the 
Platohedro teams. 



























































The three texts that from the 
basis of this meta-analysis are 
Platohedro’s Principles of Buen 
Vivir, tehe transcriiption or the 
Buen Vivir radio sessions, and 
the Homemade Anomaly Antenna. 
The methodology deployed for 
this report amalgamates 


ethnographic fieldwork, meta- 









































analysis, and textual/content 
analysis. It is based on a long- 
term collaboration between the 


Platohedro team and the researcher 
(Penny Travlou), and the 
experimentation with collaborative 
and peer-to-peer ethnographic 
proaceices this conlaboracion Nas 
made possible. Reflecting 
critically on the ethnographic 
canon, the Platohedro team came 
up with the suggestion to 
replace the term ‘ethnography’ 



































with ‘a methodology of alliances’. 
This is to acknowledge the close 
links between ‘ethnography’ and 











cclonialism and the extractivast 
traditions of knowledge production 
in Latin America (and generally 
the Global South). The term 
alliances’, on the other hand, 























positions all persons involved in 
research endeavour in an equal, 
horizontal relation, and suggests 
the decolonisation of knowledge 
through praxis mhis analysis sas 
aligned with Platohedro’s proposal. 
Nonetheless, in this report, the 
term ‘ethnography’ is retained to 
describe the process (stages, 
tools, and methods) of analysis. 























At its core, the research that 
underpins this report is based on 
dialogue and collective reflection. 
The Platohedro team and the 
researcher have met bimonthly since 
September 2020 to develop the 
various stages of the research and 
decide on its procedures and 
materials. The Platohedro team 
prepared the three documents (named 
above) in English. The researcher 
analysed the texts by developing a 
taxonomy of ethnographic codes 
(keywords). Based on this coding, 
the researcher prepared thematic 
questions and conducted reflective 



























































discussion, in the form of semi- 
structured interviews, with three 
Platohedro team members (Alexander 











Correa, Lucian Fleischman and Maria 
im, Collec) te chiseuss circ! 
interpret the documents together. 
In the present report, the 
researcher attempts a meta-analysis 
of these discussions and 


inceract ions. 














Buen Vivir, the Commons, and 


Commoning 





This report takes its title from 
Alperco rce ta n a ATAM eer BUEN 
VWalyalics alia OPPO CUNT Ey CO Jbilexepaliaxe 
Another World. Echoing the opening 
line in the Communist Manifesto, “a 
spectre is haunting Europe; the 
spectre of communism” (Marx and 
Engels 1847/2010: 15), Acosta 
begins his paper with an analogous 
P ovocations 
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It is not focused on achieved 


outcomes, but 


on changing the 


distribution of power and how 
the economy and society are 


structured, 


subsequently 





benefiting al 
(Gerlach 2019 


mhe notion or 
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online) 


Buen Vivir has 


























its roots in the culture of 
indigenous communities in the 
Andes. It ise directly linked co 
what Quechua people of Ecuador 
call Sumak Kawsay: ‘knowing how 
to live well’. Sumak Kawsay is a 
set of principles on how to live 
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Sumak Kawsay 


gained further visibility and 
recognition by being included in 


ehe Constitution OF 





Ecuador in 2008 


in the form of the Rights of 





Nature: “We [..] 
build a new form of 
coexistence, 
harmony with nature, 
good way of living” 


(www. rapidtransition. org, 
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These reforms signal 


Latin America. 
a move towards 





a developmental approach that 
prioritises ecological balance over 





relentless growth. 





As such, Buen Vivir is a political 
oreren To bulo Buen Vivir, 

we need to get rid of relations 
of domination and exploitation 
by means of decolonisation and 
dismentl 1mo) pac taney 

(Vega 208. Wel). Me specifica lls 
callib iron pol hitica lact oNni ROn 
decolonisation and towards many 
feminism(s), an equilibrium 
between women, men and Mother 
Farch, oun Pachamama (Vega 2013: 
163). 





























In recent years, Buen Vivir has 
generated interest 
internationally. Academic 
scholars from the Global North 
have attempted to link Buen 

Vivir to the Western concept 

of degrowth and the commons that 
also articulate a vision of a 
more equal and communal life 
beyond the paradigm of capitalist 
growth (see Altmann 2019). This 
is what Ramón Grosfoguel 
considers epistemic extractivism 
where the terms as Buen Vivir 
have been colonized by Western 
scholarship “by introducing them 
in a subordinated 
position in the hegemonic 
knowledge (Grosfoguel 2015: 38). 
Referring to the commons in 
particular, there are fundamental 
differences with Buen Vivir. 

For instance; in her work on the 
governance of the commons, Elinor 
Ostrom (1990) explicitly refers 
to common pool resources and 
their management by 
people/communities. This 
anthropocentric approach 
overlooks the rights of 
other-than-human subjectivities 
and of nature itself. Indeed, 
Bolivian writer on indigenous 
rights, Gustavo Soto Santiesteban 
(Soto Santiesteban and Helfrich 
2o) argues Chat Uie merin 
difference between the two 
concepts is that Buen Vivir is 
“cosmomorphic” and centred 
around Mother Nature while the 
commons tend to be 
“anthropomorphic” and based on 
the wider concept of law (e.g. 
land-use rights and governance). 
As a term, ‘the commons’ is 
often deployed in reference to 
struggles of individuals and 
ECOMMERCE Om acess 
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and acquire or defend rights to, 
and/or ownership of common 
resources Current literature on the 
commons also focuses on the urban 
context and relates closely to 
Henri Lefebvre’s (1990) ‘right to 














the city’. (see Harvey 2011; 
Stavrides 2016). Eom the commons, 
therefore, the point of departure 


is struggle and resistance against 
antagonistic stakeholders - the 
state and/or private corporations 
and other owners. Buen Vivir, on 
the other hand, has different 
underpinnings: at its core iba 
vision or cguilibr ium and 
harmonious coexistence of many 
species, and a way of becoming: a 
continuous erans ormation or 
humans, more-than-humans, and 
nature through the very processes 
of their living together. After 
Gili, aUan Vorvan SiS arn toyojetorr ie Gey 
to collectively design new forms of 
LIVE (UNCoSicel, 20l23 1905. 
Undoubtedly, the commons and Buen 
Vivir are very close to each other 
conceptually, but their point of 
departure differs. As activists 
David Bollier and Silke Helfrich 
(2012) suggest in their book, ‘The 
Wealth of the Commons’, the 
conceptualisations of the commons - 
including that of Buen Vivir - have 
a specific history. Every new 
iteration of these concepts and 
principles is dependent on the 
specificities of the land and 
societies where and by which it is 
articulated. 








































































































What seems to quite well aligned 
With Buen Vivir nevertheless, is 
“Commoning + the notion sof 
making/becoming a common. As 

Mas Salon De Aine) Mieis 
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Speaking about commoning rather 
than the commons follows the 
current theoretical shift towards 
the recognition of the processes 
of creating and nurturing 
communities as advocated, for 
instance, by Bollier and Helfrich 
(20A 20S Tils recoCmieion 

is also a critigue of the limited 
view of the commons as (only) a 
pool of resources (see Ostrom 
1990) ae neoaea puis ait, 






































To speak of the commons as if 
it were a natural resource is 
Misleading wae beste and 
dangerous at worst. lhe commons 
iS on acCivicy and, it “anivien macy 
it expresses relationships in 
society that are inseparable 
from relations Co mature. TE 
migne ba bectcor Co keep Che word 
asta Verb aon haC Vi ty Tachen 
Charras Gl noum a SUleysiceiaea Wo, 
(Linebaugh, 2008: 279). 








Following this line of argument, 
VUES Vas aul C200 eo ehin eeren 
of On the Commons, suggests that: 

















ehe acte or Connon ino draws ona 
network of relationships made 
under the expectation that we will 
each take care of one 

another and with a shared 
understanding that some things 
belong, eo eli Ok US Wha Class Ene 
essence of the commons itself. 

BACB RACeEuae Om Ommomimc, 
demonstrates a shift in thinking 
from the prevailing ethic of “you’ 
re on your own” to “we’re in this 
BOGeeENCma wa (0a cite Commons, 

2011, online) 











Both Linebaugh (2008) and Ristau 
(2011) speak about the commons as 
an activity based on relationships 
where sharing and caring are 
integral parts of what Berlant 
calls “affective infrastructures” 
(2016: 399). The latter stem from 
the need to act collectively 
against a “broken world® (Ber! 
2016, 399) such as the current 
pandemic crisis. In her interview 
for the journal Atlantis, Berlant 
argued that: 
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In the following year (2014), 
after reflective discussions 
two years with the Spanish 
digita llortist anc eCUigate Ok POHTO 
Soler, Platohedro incorporated the 
principles of Buen Vivir in their 
vision plan. The first meetings 
with Pedro Soler took place during 


















































the LabSurLab in 2012,a series 
of community lab meetings with 
aneists and (other) participants 


in culca al 
independent art spaces, 
Oui to m Ecuador or Plat ohedr o 
LabSurLab was an event of major 

Significance: this was the point 
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and commitment to the Buen Vivir 
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rinciples.In 2013, Pedro Soler 
ame to Medellin to participate 

n Comunkab and then in 2014, he 
urated the exhibition CasAbierta. 














Platohedro recognise that Buen 
Vivir is a concept deeply 
ingrained in the indigenous 
cultures of Colombia, where, in 
recent years, it has gained 
further importance as a political 
praxis for indigenous people's 

if For Platohedro, the 
principles of Buen Vivir are a 
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lenges of urban life: 





How we build relations with 

others; how we think about 

good living; how we incorporate 
good Living In ou m octice. IC s 
ECMO DO Seb enim seinainwiin Chae OO ue 

ph oognoss evelopment sO). GOOG 
living, Buen Vivir, is somethin more: 
it brings the human and the 

norcura Cen- Collation MeO Gee mele. 
(Alex Correa, interview) 


In the last decade, Platohedro 

has been committed to incorporating 
the principles of Buen Vivir in 

its organisation and projects. 

It has also included the concept 
of Buen Conocer (to know well/ 
good knowledge) to acknowledge 

the importance of following “open, 
participatory and collaborative 
knowledge and to the sharing of 
that knowledge” (Travlou, 
Fleischman and Correa, 2019). 

The current Covid-19 pandemic has 
inspired further reflection on how, 





























during a systemic crisis, these 
principles can become even more 
relevant, be deployed even further, 
reflect interpersonal 
relationships, and inform the 
building of infrastructures of care 
for everyone within Platohedro. 


























From Translation to Appropriation: 
Platohedro’s Principles of Buen 
Vivir 





During the Covid-19 pandemic, 

and with Medellin in strict 
lockdown for several months, the 
Platohedro team decided that one 
vay © OmGINCe = im rectes walneal 
each other and sustain each 
other’s wellbeing was to continue 
iinveshir weskly imSseicstings on ins, 
They came up with the idea to 
collectively create a re-edition 
ormene BUEN Vonir Er incip Ecn O 
that they can check how they are 
feeling as a team and how the 
Platohedro members are feeling 
with themselves (Luciana 
Freischman, interview). What 
begun as a regular check-in, an 
exercise of connecting with each 
other during the pandemic, 
evolved into a systematic re- 
evaluation and update of the Buen 
Vivir principles: “a tool to make 
us think how we keep working 
during these difficult times. 

Tt’s an exercise for the cohesion 
Of the Group, -l a wool for being 
together, for not missing our 
common objectives” (Luciana 
Fleischman, interview). 
Platohedro’s re-edition of the 
Buen Vivir principles was also 
intended to be a toolkit useful 

to others, a gift. This idea 
related to the wider network of 
Platohedro. The gift was 

intended to strengthen 
relationships in at a moment of 
Crisis by Oftenimng the possibility 
Ou IMagdMmeme Oger Nc aN alera e 
world for collective wellbeing. 





























































































































For 13 weeks, as many as the 
original principles of the 
ancestral Sumak Kawsay, the 
Platohedro team organised weekly 
Onilime mecetings. 

















Each week was dedicated to one 





principle. The key question that 
directed this process was: “how 
we imagine and connect, as a 


society and as individuals, ice 
each principle?”. Alex Correa 
read to all team members the 
original meaning of the principle; 
then each person reflected 
separately on it. In a shared 
document, each team member added 
their understanding of the 
principle. These individual 
perspectives were then brought 

to the meeting, where they were 
shared, discussed, and merged 
into collective definitions to 
develop a re-interpretation of 
the principle as a mashup. This 
process ensured that the re- 
interpretation of each principle 
reflected the diversity of the 
members’ ideas and perspectives. 
This synthesis was expressed in 

a carefully crafted, deliberately 
poetic language that often 
deployed metaphor and abstraction 
to redefine Buen 

VAS Valse 









































The Buen Vivir principles 
themselves look like a code of 
practice. As mentioned earlier, 
Sumak Kawsay translates as 
“knowing how to live a good 
life’. The concept is about 
knowledge production as much as 
life experience, in harmony with 
oneself, others, and nature (the 
Universe, the environment). For 
example, the principle of 
‘knowing how to eat well’ extends 
beyond nutrition: it relates to 
nurturing, as well as to land 
GICGhES, food justice, and ood 
sovereignty in response to the 
pandemic crisis. 
IMS cuch, ice ie holi tic, 
inelusive and political, Other 
principles, such as “knowing how 
to drink to dream to dance. 
relate more closely to self-care. 
Then, there are principles, such 
as ‘knowing how to work’, that 
focus more on the collectivity. 
The latter principle is directly 
relevant to Platohedro asa 
workplace, and as an organisation 
driven by communal work - ‘minga’ 











































































































in the Quechua indigenous language. 


“When we work in a project, 


we think individually but then 
rellect collectively (Luciana 
Fleischman, interview). Evidently, 
all the 13 principles of Buen 
Vivir are relational: ‘knowing 
how to eat’ relates to health 

and land; ‘knowing how to love’ 
relates to each other and oneself; 
“knowing how to dream’ relates 

to our own inner self and 
extends to a collective vision. 


















































Nonetheless, a critic could 
question whether a cultural 
organisation such as Platohedro, 
situated in the urban milieu of 
2ist century Medellin, can 
interpret and use an ancestral 
cosmovision without adulterating 
ite striping it or its Core 
value. For the Platohedro team, 
what their re-edition of the 
principles of Buen Vivir has to 
offer is exactly this: a 
translation and adaptacion oF 
this ancesitraly icosmovars omy eo 
the contemporary urban context. 

















We are conscious that we are 

urban people with lifestyles 

very different from those of 

the indigenous people. When we 

try to take this concept 

Buen Vivi i jie) Co tells! ee 
Tepai siomer ming ini ehe Urban 

life, to try to teach other ways 

of thinking. (Alex Correa, interview) 


We don’t try to use [Buen Vivir] 
Wp eae ioiereiiicaleiniel. Wey alice: IS 

an appropriation. We try to adapt 
He Co apply 16 in Che urban 
concerte Wer ire ennn Coada 
new layers to it. (Luciana 
Fleischman, interview) 


As Philipp Altmann suggests, Buen 
Vivir itself is “the confluence 

of knowledge of different origins”; 
as such, it cannot be restricted 
to just one indigenous idea 
Gwilemeisin, 2OUSe Deano iliac. 
would be perpetuating a colonial 
fallacy. Indigenous knowledge 

does not exist in the singular 
(Aleman olo 


























In our interview in December 2020, 
three members of Platohedro, Alex 
Correa, Luciana Fleischman, and 
Maria kR: 








fe 


Collado, reflected on 
tamis eritigue ofr aperoordar1on 
by placing Buen Vivir into the 























‘here’ (Medellin) and “now” (Covid- 
19 pandemic). “What does [Buen 
Vivir] mean for us now? [e] Maybe, 


now, it means something related to 
care: our self-care 
and care for others a. 


Care is, indeed, pivotal for 
each of the 13 principles. It 
is especially relevant to the 
CUprent situation, and invites 
further reflection on what 
wellbeing or, better, how to 
livea good life, may mean at 
present. Platohedro’s work is 
about activating these principles 
and demonstrating their full 
potential WoO ainchinvale walk aie 
collective transformation in 
real, everyday life. 
































Platohedro’s re-edition of the 
Buen Vivir principles goes beyond 
the reiteration of the ancestral 
knowledges and practices of Sumak 
Kawsay. It is a remix and mashup 
that places these principles in 
the current situation and 
juxtaposes them with concepts 
such as the commons and commoning, 
which, as Luciana Fleischman 
suggests, “even if they’re not 
the same, they’re complimentary”. 
For Platohedro, the commons and 
commoning are closely related to 
Buen Vivir since they also refer 
vo a common good: This 
interconnection is based on 
relational ity: 









































BESH Vavi Inys SVS ya 
and [also involves] thinking 
something in common. And by 
‘everything’, we mean also 

our relationships. Buen Vivir is 
not possible without commons, 

and commons are not possible 
without Buen Vivir. It’s how we 
ehinkkaondtan Olorselier, SaSicer ce 
SLSCEE « 





For the Platohedro team, their 
approach to the commons is 
iMEus Gectrea nin thiis aote i awe 
started thinking of the common 
in singular” (Alex Correa, 
interview). 1 








This word relates more 
to commoning, the processes and 
practices of the commons, a way 


toc eloslis<akialoy andimakinog iene el 
common. It is the processes and the 
practices of making a commons, a 
geod nming tehat connoc ct 
indigenous knowledge of Buen 
Vivir/Sumak Kawsay with the wider 
discourse on commoning. 














Platohedro’s Principles of Buen 
Vivir: Keyword Summary 


èe The route is taken with others 
® In a relationship with the 
EnVir onmMmernt 
® Human and non-human, tangible and 
intangible resonate with each 
other 
eo THaGgMnomlOus mise somanee 
® Tools become a form of support 
for knowing each other 
© Other forms ol collaboration, 
common and free 
® Actions, including self-care, 
become a political existence 
e To understand the collective, 
to think from the collective 
e “Love for what we do is the 
engine of our work” 
e Think collectively, build a 
collective intelligence 
9 Love means always seeking 
wellbeing 
SLEAT VA CAS raye 
Collective construction 
Gratitude and generosity 
“The journey leads us to the 
construction of other possible 
worlds, materializing new 
realities based on dignity and 
harmony” 

























































































Hacking the Principles, 
Establishing a Connection: Buen 
Vivir Radio Sessions 





To evaluate and reflect further 

on the re-edition of the Buen 
Vivir principles, RPlatohedro 

asked their wider network of 
collaborators Er iiends eiocl ihoce 
activists to add their own layers 
o kinterp ecacion “So | itisenc] 

ie s net only our voice but other 
voices too” (Alex Correa, 
interview).They invited 13 people, 
including local artists, educators, 
dancers, scholars, activists, and 
art collectives and individuals 
from their widernetwork across 
baa America to parecicipate aia 
individual sessions on a digital 
community radio. 



























































Each person was invited to discus 
and reflect on one principle of 
Buen Vivir. According to the 
Platohedro team, they hacked 
other perspectives to add extra 























layers to these principles. For 
Pilartohedro ehis is aimn fact a 
key working method when 
collaborating with others: We 


always work like that in 
Platohedro, using self-reflection, 
and then putting it into dialogue 
with others, with a broader 
audience and participants” 
(Luciana Fleischman, interview). 























If the re-edition of the Buen 
Vivir principles was a method 
that enabled the Platohedro team 
to maintain its cohesion and to 
continue working and being 
together, the radio sessions 

were an extension of this gesture 
of care: checking-in for others 
in the wider Platohedro network. 
The radio sessions became the 

way to stay connected during the 
lockdown and the uncertainty of 
the Covid-19 pandemic in Medellin 
and across the continent. 
Platohedro contacted their guests 
via WhatsApp with the request for 
a 2 e minute audio Tecording of 
their reflections on one selected 
Buen Vivir principle. Luciana 
Fleischman, the Platohedro’s 
Residencies Programme 
Coordinator, invited resident 
artists, while Alexander Correa, 
the Executive Director, invited 
members of local social activist 
and pedagogical groups and 
organisati cne a lee qucsius 
accepted the invitation. 
According to Alexander Correa, 
this acceptance was due to the 
bonds of trust developed through 
long-standing relationships and 
successful collaborations in the 
past. As he said, Platohedro used 
their mr eseu cen anc Commectaoncm 





























































































































Buen Vivir Radio Sessions: Keyword 


Summar y 


Alternative economies 
Interspecies relarionss  ILal alia) 
we with viruses, stones, 
minerals, and everything that 
makes this universe 

e Collaborative work for the 


creation of a common ground 
































® Observation and active listening 
(listening with intension) 

® Meditation as a revolutionary 
act 

O BUS Walwalie SSeS L 
CONNECTIONS 

e Andean Futurotopia as a 
relati lon with the systems of 

life entwined with technology 

èe The challenge of the pandemic 

forn City roythims and sounds 

® Allowing conflict resolution 
IMCS IA Nera wale kent 
communication 

® Connect with ourselves 

e The walk as a musical 

Joa ney 


® Inner journeys of self- 

reflexivity 

® Feeling the body as a territory 
(the biological and 
euilicumal body) 

èe New possible ways of 
transformation 

® Balance with the planet 

OF COM COU Ss rechorocileys CO CHS 
and to receive - extending to 

] onships, including 






































sound 


















































all relati 
that with the environment 








Using Radical Imagination, 
Playing with Machines: Homemade 
Anomaly Antenna 





The final text produced by 
Platohedro for the Power to the 
Commons! project was titled: 
“Homemade Anomaly Antenna’ 
Written collectively by Alexander 
Correa, Maria R. Collado, and 
Oscar Narvaez, Chis work is about 
Platohedro during this time. It 
incorporates thoughts about what 
is emerging at this moment, and 
experiments on the activation of 
the Buen Vivir principles. 
Focusing specifically on the 
principle of ‘knowing how to 
work’, Homemade Anomaly Antenna 
PsSSCMeES an OpPOr EUNE oO 
experiment with a different way 
of working together by 
“thinking from the collective” 






































Radical imagination was the key 
tool for developing these ideas 
and the text. 











Radical imagination is a paradigm 
shift,a completere-invention 

Of the rami liar and a thinking oF 
things UinicleCwIciaic. ior die als <i 
powerful tool for seeking social 
change and imagining a different 
world (arescolllaboravonry, org). 
Redicaly imacgimaic lone dis a 
collective activity, produced 
through dialogic encounters; as 
suen, it le a OUNemCaloal elena 
conceive of the world as it 
might be otherwise” (Khasnabish 
2020 online). 





















































In Homemade Anomaly Antenna, the 
team used radical imagination to 
design and experiment with faked 
machines: “[to] imagine that this 
machine works in a different way; 
tolken tee) jollkenir ~eunrel ieidshialke ORA 
different way to relate with the 
natural” (Alex Correa, interview). 
the Gekeaence to the matura l= 
is crucial here, as the creative 
reimagining of the relationship 
between humans, non-humans, and 
nature is at the core of the 
Homemade Anomaly Antenna 
experiment. This echoes Sumak 
Kawsay s core principle: the 
harmonious coexistence of all 
within Mother Nature (Pachamama). 
The Homemade Anomaly Antenna is 
anne ea llam on made ols soles caer 
ornoa i e may Look erazy DUE 
Ie Sao wine S a Orovyoca cion co 
think of a much wider dialogue, 
beyond just mumamse = (Om <a lip 
ecosystems around us” (Maria R. 
Collado, interview). 
Interestingly, in this analogy, 
nature is represented by a 
machine he ce MiNerkO chy mals 
perceived by reference to the 
natural, through the metaphor of 
technology as an organism made of 
different particles - plastic and 
Fungi = and) through ats mechanics 
that ensure that it functions 
harmoniously. 















































Maria R. Collado also refers to 
6 irelebleciil poecie ace lon i 
metaphor whereby otherwise 


parasitical entities 


























= isola ideicuieel, eiacl aici deal, 
SUCHE asi fungi and plastice kive 
together in equilibrium, forming 





an assemblage. this metaphor of a 
machine that only works when 
different particles assemble 











together presents an analogy to the 
indigenous cosmovision. “If we want 
to go further, we need to think 
wicca Oe Meas one Thise Provocation is, 
therefore, a step further from Do- 
Te- with- Other: (DIWO), which as 
rather anthropocentric, to 
imagining alternative worlds and 
futures that are made possible only 
by Thinking-With-Others (TWO), by 

a dialogue between humans, 
more-than-humans, and nature. 

TWO may, therefore, be analogous 

to AGOSitay S Prposiecdom thar Buen 
Vayan ahs “Gigi @Cyejooiriauiaalicsy7” eO 
collectively design new forms of 
living (Acosta, 202: 95E 



























































Lastly, Homemade Anomaly 
Ancennonore Scie sci Om OO ime Uisalite iam @ 
reflect on commoning as well. 

AS Maria Re CoOlleco routes 1g, 
referring to the processes and 

the tools used to collectively 
imagine and write about this 
machine, “there is something 

inside this text thet s about 
commoning: how we built it”. 

















Homemade Anomaly Antenna: 
Keywords Summary 





Radical imagination 
Other futures 
Digita Feonmunities 
Collective work 
New economic models 
Dyotemiiecme iois 
Barmaniigees 
Experimentat or 
Networks 

Patriarchy 
Degrowth 

)TY and DIWO 
Anthropocene 
Machines 


- 


Technology 















































Another Layer, Another Tool: TWO 
(Think-With-Other s ) 





Tools and tooling are at the 

very core of Platohedro’s work. The 
Platohedro team use, experiment 
with, design, andshare tools “for 
working together, from radical 
imaginat Tonico oae Voa CE MO la Sy, 
collective collaborations [=] for 
bringing 

new ideas” (Luciana Fleischman, 
interview). 











= 


The use of tools became even 
more pertinent forthem during 
the Covid-19 pandemic. As Alex 





Correa describes, “when the 
pandemic started, we were 
worried how we could continue 


vang ROW We COula Teone nuc CAIS 
Buen Vivir way of thinking. So, we 
tried to incorporate more tools in 
Chis  GOnGe pee: 





In the three works, the key tool 
used by Plavomedroa was Thinking— 
With-Others (TWO). TWO informed 
the process and stages of the 
re-imagining of the Buen Vivir 
principles, as well as the radio 
sessions, where the Platohedro 
team invited their extended 
network to reflect together upon 
those principles, and Homemade 
Anomaly Antenna. 















































The Mose importane ching Im alt 
these processes is to think 
together in another way. We 
learned that working with 
affection is better. Zt 
requires another rhythm, another 
way or ClO dN) urea Cras iG Ol eCe die 
and collaborative. (Maria R. 
Collado, interview) 

The current Covid-19 pandemic 
provided a fertile ground for 
Ciena ane ee BUSA Va 
principles in real life. As 
Luciana Fleischman remarked in 
the interview, “[the Covid-19 
pandemic] helped us to understand 
and imagine the needs that right 
now are urgent in our city”. The 
principle of ‘knowing how to eat 
well’ stimulated the reappraisal 
of the importance of apppropriate 
food and nurturing in the current 
situation, and drove collective 
action Cor the disti i bution oO 
such food to people who need it 
in Medellin. Buen Vivir was thus 
transformed into political praxis 
Of es OlMiceieieyzscinc maea a 
























































To conclude, Platohedro’s re- 
edition of the principles of Buen 
Valya aS e Gly MaMa em OmOG esis ate nate 
translates ancestral knowledge 

to the present urban condition 
reflectively and creatively. 

By doing so, it becomes an 
opportunity to imagine another 
world together. 




















Platohedro’s gift is a reflective 
toolkit of principles of communal 
wellbeing that others can also The 
process of thinking-with-others 
(TWO), for instance, can enable us 
Pon Keagn tingoucinn unl Carnino ace lkow, 
for difference within 
mūltivocality, listen with 
intension to others stories, 
understand how to care for each 
other, and open new dialogues 
between us all: humans, more-than- 
humans, and nature. 












































Meta-ethnographic Keywords: 


More-than-humans 
Appropriation/mutation 
ACCective infrastructures 
cane 
Collective work (minga) 
Network 
Reflection 
Pluriversal 
Speculative thought 
Relationality 
Technology 
Oils izomnto laity 
PULUS 
Tran-lormation 
Journey 

Free Culture 
Memories 
Pandemic 
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